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Weltanschauungen. It was not a mere reproduction of Jaspers’ thought but a philosophical treatise with messianic
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himself after the leading thinkers of his time such as Bloch and Lukács, but also figures such as Husserl, Goethe,

Xenokrates, Kierkegaard, Wilhelm Wundt, and even the 3rd Earl of Shaftesbury. Löwenthal is one of the founding

members of the Frankfurt School and many of the ideas which would later become influential in creating Critical

Theory can already be found here making it not just interesting to those studying Löwenthal or negative philosophy of

religion, but the history of Western Marxism as a whole. The text was first published in 1921 in remembrance of

Rabbiner Dr. Nobel’s 50th birthday, one of Löwenthal’s most important mentors. The subsequent Suhrkamp
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Due to this there were no footnotes for the entire text, let alone for quotes. These were most carefully recreated to the
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translations of authors Löwenthal cited to maintain a coherent vocabulary for those familiar with the English

translations of the aforementioned works. When this did not work we tried to find good neologisms and did our best

to explain these using footnotes. This translation would not have been possible without @stadtstaat. This translation

is dedicated in loving memory both to Leo Löwenthal and Helmut Dubiel without whom I would have never had the

pleasure of reading, yet alone translating this text.

_______________

[I. The Aspiration]

"In the year of the death of King Uzziah, I saw the Lord sitting on a high and exalted throne, and

His lower extremity filled the Temple. Seraphim stood above for Him, six wings, six wings to

each one; with two he would cover his face, and with two he would cover his feet, and with two

he would fly. And one called to the other and said, “Holy, holy, holy is the Lord of Hosts; the

whole earth is full of His glory.” And the doorposts quaked from the voice of him who called, and

the House became filled with smoke. And I said, “Woe is me for I am lost, for I am a man of

unclean lips, and amidst a people of unclean lips I dwell, for the King, the Lord of Hosts have my

eyes seen. And one of the seraphim flew to me, and in his hand was a glowing coal; with tongs he

had taken it from upon the altar. And he caused it to touch my mouth, and he said, “Behold, this

has touched your lips; and your iniquity shall be removed, and your sin shall be atoned for."And

I heard the voice of the Lord, saying, “Whom shall I send, and who will go for us?” And I said,

“Here I am; send me."

The Prophet Isaiah [1]
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Did Isaiah truly see the Lord before the angel flew towards him? When the angel burned the

seams of his lips with glowing coal, was only then Isaiah’s sanctification into prophethood

completed?

Prior to the angel departing from the Lord, Isaiah saw nothing, he intuited the Lord, he felt the

awe and secrets of the eternal, still cloaked by the wings of the angel. It is the situation of the

faithful man which the scriptures depict: he who feels the great mystery to which he himself

constitutes the solution, but whose Father conceals himself shrouded in the cloud. The believer

first becomes a Seer, when an angel departs the Lord: "if a lappet of the secret is lifted" how in

deeply symbolic words the people proclaim. Because man is imbued with the divine breath of

life not in the blessing of the lips, but in the beholding of the revealed divine being; and the great

end, the utopian shining star will rise when all angels remove themselves from God and He in

"mystical democracy” without cloak or mediator will reveal himself as most imperturbable

certainty and form. [2]

So the freezing gaze turns towards the last revelations of the secret and wants to transcend the

vision of constructs [3] granted to us with unbearable longing. But here among us, grace is only

given to a few and the pitiless master keeps Himself hidden from the many. Because of this, the

spectre [4] of pagan, biblical, and Christian demonology and hierarchy haunts and separates us

with both good and bad intentions from Him. Thus arises the problem of the daemonic with the

unholy enchantment of this world, whose utterly sheer abandonment hands us over the

desperation of a negative proof of God. In baroque ecstasy becomes visible the realm of the

forms, [2] of the forms of the Limbo [2], the angels, devils, amourettes, who all simply are the

spawn and curse of the "present,” but "non-existent God.” And so it remains as a mission for a

new "negative theology": to sort out all this bizarreness in the process, to develop itself from the

mystical, bound to the natural to the last differentia of the solely spiritual, to find sublation [5],

tranquility, and form in messianic aspiration.

He who would presume to be permitted to proceed here as a psychologist, reveals himself as a

disguised "negative” metaphysician, whose pretension of approaching objective constructions

[3] purely out of theoretical interest transforms into an analysis of his own, merely "functional”

self. He who falsely believes to be able to make "comprehensible” through sociology the

phaenomena of an immanent analysis of sense [6] functions in reality as a witness of "negative”

philosophy of history, whose given meaning is of course solely limited to the "dynamic" of the

spirit [7] ordering the temporal constructions [3]. No, it is necessary to corporeally walk through

the realm of absolute Negation where the devil’s grimaces and grinning characters [2] have

found their sedate home. Here, here in this isolated, tracklessly expanding wilderness, modern

thinking, out of desperation and anxiousness, out of spite and ignorance created the dispute of

Is and Ought [8], wove itself from the Ego, the unknown Self as the enthroned new god, who

must have been ab ovo already unreachable and unknowable. Here, here only could the

atrocious blasphemy of syncretism of the symbols of all parts of the earth and ages occur, could

the lunatic delusion of the Buddah and the Christ merge for the great, finally bestowed motherly

salvation and accept purification.
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But this shall not be the end and the defiance against God shall give account from the beginning

of the new faith and the new ardency. Because our orations require a new Sense[6.1], a new

responsibility. It becomes blessed with this responsibility immediately, as long as it just

maintains its own sin: so that it loses its coherence. The urge of the modern thinker is

suggestive, still unconscious, and impure, the expression of the longing for this coherence, this

longing is strongest exactly where – in Marx – the incorruptible gaze into the nonexistence of

the Sense[6.1] and into the imbuement of the cosmos with the economic law, have struck the

totality of atheism and unredemeedness. Here the "realistic" thinker meets with Husserl [9],

who’s seemingly lost in reverie all day, whose phaenomenology admits the expulsion of virtue

from this, our, dreadful, frozen age and reveals the bare, bloody body as an indictment and a cry

of rage. Because precisely this absolutely critical, most negative of all attitudes means the sole

possible theodicy, it precisely wants to offer up all these things, offer up this helpless "hic et

nunc", so that it may receive a blessing anew.

So must a coherent stance of Marx’s world-historical-dialectical economics merge with the

phaenomenological tendency into a "negative philosophy of religion" which recognizes the entire

unirradiated pulp of things and transforms it into a temporally acquiescent cosmos and presents

it with child-like desire, so that the miracle may occur.

Admittedly, this has to be understood correctly. The return of the vanished divine Sense[6.1] to

us from the messianically translated sphere doesn’t appear as one man’s work and vocation.

Moreover, it is dubious frivolity to reinterpret the hope for "form” [2], which for some people

has become the potion of solace in loneliness and vastness, to a hope for the One, for the man,

whose touch will purify the world of sin and who will and once again and now and once and for

all time will perform the miracle of pure incarnation overflowing with his blessings.

Rather: The way leads through the abysses and garishnesses of the end of the world. The

lackingless of value, but lawfulness of the economic and the entire awoken chaos of urges of the

phaenomena has to expose in final clarity and evidentness the total nakedness of the world of

things. And it forbids itself to make claims about results.

So much yet remains certain: only then, in this distraught, aroused, and awoken world of the

forms [2] are the conditions in place, so that the miracle of "transubstantiation” may occur, that

the Celestial of the sanctified water and bread may take form [2] in intrinsic "transcendence,”

which then surely will be "immanence,” own blood of the own body, womb, conception, and fruit

at once.

[II. TheWay]

[II.1.]

The observation forces itself into the god-forsaken and god-seeking sphere between paradise

and the Messiah, between answers without questions and the total Negation of all questions

posed as heretical or desperate, once it positions itself into this gaping abyss to temporally and
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fundamentally search it for the structure of the forms [2], which present the questionable and

the unsettled, the Un-Ending in the negative sense – as laid out by Hegel already.

Admittedly, the ascent remains simple and obvious. Only in the more differentiated sphere of

the spiritual does the dangerous witch’s cauldron release the entire brew of its creations and

grimaces. And the man of myth, still with his mind in the land of dreams, barely weaned from

Paradise, begins his examination with the most naïve Object: with nature, with the outside,

because the full unfolding of all possibilities may only be brought about by the Ego confronting

the Subject and the Object. The animal and the corpse, the plant and the stream, the sun and the

lightning, all this that transcends a purely animalistic function, yet claims meaning in its

immediate reality, becomes a mystical carrier (or more fittingly: intermediate-carrier) of the last

forces. Here, we find the daemonic in its primal place. It becomes the explanation per se, the

interpretation of that which appears to be in need of interpretation to the anxious soul. The

compulsion to find one’s way in the eeriness and mysteriousness of life and death creates in this

way both the "Daimon” [10] as the true "Allocator" in the original Greek sense of the word.

If one takes up the conceptual analysis, it concedes the impossibility of a contentual

apprehension.

That it is negligible and impossible reveals the Sense[6.1] of all the previously made

observations. Yet three constitutive form-determinations prove themselves as continually valid:

1. The concrete Imbuement. Nature defies dissolution into systematically forged chains of

causality; it drives towards an enchantment of the laws of cause and effect and becomes soonest

accessible through the analoga of the human experience. In a sort of "magic-causality" [11] – as

Wilhelm Wundt once called this primitive demonology – it relates the "Subject" and the "Object”

from the perspective of the Subject.

2. This is connected to a Value-Emphasis. Because the transference of the manlike to the natural

primarily transfers the features of Good and Evil. This becomes understandable when we

remember that a vital desire to see nature interpreted in its meaning for man, that is in the

affects of its powers. So death and hail had to be evil daemons, birth and the harvest sun – good

daemons.

3. It should also be added, for the sake of completeness, the moment in which the phaenomenon

reveals its own secret, but which has been exhibited enough already: the daemonic is no finality.

Indeed, in the primitive stage this is not enlightening. But the possibility that there may be good

and bad daemons, reveals the peculiarity of the sequence of stages: namely that no step is

allowed absolutization to become a "concept". The daemonic means traversing stages. It is not

the devil, it is not God, it is also not the demiurge acting far from and above all value judgments,

it is an expression of the dynamic, cursed to traverse the antinomies of values in a determined

order.

[II.2.]

This becomes more clear in the second stage, whose place should be determined with a reference

to Homerian Hellenism. Here it is no longer solely the Natural demanding interpretation for the
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most primitive needs, that – which according to the ostensive words of Jaspers [12] – tells its

history. The gaze has turned towards the internal and in a – alienated from the last Sense[6.1]

and therefore anthropomorphically featured – religious experience discovered in the forces of

one’s own pneuma, the theotechny and projected it into an Olympus, whose geographical and

transcendental coalescing truly is far removed from the evidence of the Sinaitic revelation. But

the "principle,” the ultimately valid principle, has been erected here in the form [2] of Jupiter

Maximus. That now which doesn’t submit to this "principle" (and according to its Genesis this

must have been a not insignificant multitude), that which escapes the Absolute but does not also

proclaim itself as a distinct spiritual substrate, all this of the intermediate world, this "air-space

beneath the moon" [13] as Xenocrates and Philo consonantly phrase, this residual enigma

becomes the domain of the daemonic. He who remarks that in this case something which is

intangible has been simply given a name raises a senseless objection: it is the compulsion of

man, who lives in the half-emptied and half-languorous world, already divided between

engrossing "Subject" and defying "Object,” to continuously interpret and to grasp at at least the

No-Longer-Tangible by robing it in the coy garment of a word, barely an apprehension.

[II.3.]

But now it drives further away, above the primitive stage. The air grows thinner and the veils fall

from the images of the old gods existing only as gaping masks to the ground, having become

hollow. The primitive-metaphysical worldview departs and vacates the forum for the

"Enlightenment" [14] for a firmament removed of stars. The magic-causality [11] of the

daemonic is robbed of its vesture, its vividness wanes and it dovetails into the immensely vast

field of vision of theoretical observation as a "problem", per se. This indissolubility of the being

things is according to this attitude no danger anymore, because it operates with the term of the

unending purpose and the unending solution of the theoretically possible and invariably

advancing analysis and explanation of the not yet realized. Here we find ourselves in this

frightening wasteland of the emptied Self and the world having been rid of form [2]. The rhythm

of the way reveals itself in the Hegelian dialectic: the Thesis of the fulfilled world arched over by

Sense[6.1] of the gods and daemons faces a de-deified world and, in addition to that, a world

that is barren in its relationship to the Ego. Certainly: it triumphs in its justification. Because it

bursts the scope of a naïve Totality, overcomes the mythos, thus it becomes in its forms a rigid

formality of a cult alienated from reality. Admittedly: the world becomes disenchanted, the

clarity of the daemon’s grimace becomes an abstraction of the question. But the continuity of the

daemonic is retained in its "negative” reception as dubiousness per se. And not-being-able of

giving the Answer – and in this rests the peculiarity of this stage – becomes a not-yet-being-able

and so arrives at the consolation of anon-once-finding.

[II.4.]

Here ends the temporal process. The subsumption of further types from the end for their

necessary [15] classification remains.

Language is dragged into the empty space and succeeds in the possibility of escaping the dark

clasp of unknown aimlessnesses only through the form of the paradoxon. By hurling deliberate
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lies at the asserted truth, by mockingly showing an indispensable "Un-Real" to that which is

claimed as real, it achieves the further unfolding of the process. However, he who sinks and

sinks into the void space and doesn’t feel the substance of the plane towards which everything

hurtles in slow and yet unfathomably fast speed will not realize, that the search for

wonderments, the inclination towards the eerie, is the sure sign for the dynamic of the course.

Here the feeling expresses itself that the accessible nexus of the totality in some kind of

abstraction, either believed to be achieved already or at least achievable in principle, may not

withstand the "fullness of countenances.” Shaftesbury once said there was no greater pleasure

for man than the love "of hearing to and relating things strange and incredible" [16]. But in the

end this "pleasure” reveals itself as stemming from righteousness, which is not satisfied by

"harmonic” interpretations and "systematic” integrations of the whole and from the constant

experiences of shrill disharmonies, which ridicule each mutilation committed by "systems.” And

thus blends itself into the objectified, abstract observation, which has been relinquished of the

subject, the "personal experience,” seemingly irrelevant to this observation. (Here is the

ideological place, certainly the grave of theosophy.) The so-called Subject learns to know the

necessity [15] of the internal relationship to the so-called Object. Then the differentiation

brought about the tearing apart of the coherence and the befalling of the unexplained demands

at least the honest admission that the coherence is torn and thus opens the gap, the abyss for the

wreaking of the daemon.

Certainly, the strongest impulse towards this honesty comes from the spiritual. Here initially

wrests forth from a trembling heart a once restrained scream – I am thinking of a painting by

Edward Munch that the deep psychological secret of the agony of modernity may unveil itself

insightfully through a "Scream” – and gives the feeling of the Void Sound, which brought with

itself the abstraction of formal imperatives. "Biological and sociological life has a profound

tendency to remain within its own immanence; men want only to live, structures want to remain

intact; and because of the remoteness the absence, of an effective God, the indolent

self-complacency of this quietly decaying life would be the only power in the world if men did

not sometimes fall prey to the power of the daemon and overreach themselves in ways that have

no reason and cannot be explained by reason, challenging all the psychological or sociological

foundations of their existence." [16] And with truly enlightening words Lukács continues: "Then,

suddenly, the God-forsakenness of the world reveals itself as a lack of substance, as an irrational

mixture of density and permeability. What previously seemed to be very solid crumbles like dry

clay at the first contact with a man possessed by a daemon, and the empty transparence behind

which attractive landscapes were previously to be seen is suddenly transformed into a glass wall

against which men beat in vain, like bees against a window, incapable of breaking through,

incapable of understanding that the way is barred.” [16]

So doctrine and life depart their seats and find themselves halfways in the twilight of baroque

unrest. The calm of the immeasurably expanding vastness of forms of abstract laws is being

abandoned. To the theoretician, it appears as untrue and furthermore aesthetically boring and

yawning, to the ethicist it appears as evil and indecent because he views it as void. Thus one

searches for the daemonic, while the other demands it as the driver, as the principally

unprincipled, as the eerie and the breath down one’s neck. Certainly, this demonology remains

remote from the miracle. It resides in the bosom of God who releases it as a greeting and



Leo Löwenthal. The Daemonic: Concept of a Negative Philosophy of Religion (1921). //
[https://www.marxists.org/reference/archive/lowenthal/1921/demonic.htm]

sending of His absolute power, as something without relation and to be only accepted. But the

unclear breach of the daemonic tendencies is in an unclean union with man and reveals itself to

belong to the sphere of the stadia, which mediates and expresses the divine-satanic antinomy

through its transition through man. But even here the stage maintains its well-deserved right. It

reveals a bravery, which is no longer content with continual explanation through the abstract

law and which at the same time appreciates the impossibility of an explanation of its essence and

its origin of the inexplicable and is not appeased by the weakness and unscrupulousness of the

yet-once-to-be-explainable and the yet-once-to-be-progressable. This attitude, according to

Georg Lukács’ elaborations, becomes most manifest in irony: "The writer’s irony is a negative

mysticism to be found in times without a god. It is an attitude of docta ignorantia towards

meaning, a portrayal of the kindly and malicious workings of the daemons, a refusal to

comprehend more than the mere fact of these workings; and in it there is the deep certainty,

expressible only by form-giving, that through not-desiring-to-know and not-being-able-to-know

he has truly encountered, glimpsed and grasped the ultimate, true substance, the present,

non-existent God. This is why irony is the objectivity of the novel." [17]

Certainly, among the mystic in divine times or among the lonesome blessed man who without a

mediator in "democratic” consecration comes before his God the daemonic has no rightful place.

It is only the devil’s temptation, to desecrate the unenigmaticness of the realm relieved of

division and to destructively give away the "unio mystica.” The Ahasveric [18], the

ever-homeless, is not able to break into this static world, in which according to immutable

dictum everything takes its set place, past the antinomy of "Ego" and "Id” calling for dynamics.

But here the Ahasveric may reveal as graspable ungraspability of abstraction, this static world’s

voidness and place the formal, subject-divested interpretation’s vanity and contentment

vis-à-vis du rien [19], to hurl it back into the antinomies of reality.

But thus far we neglected the discussion of our three determinations of the form. The proof of

the intermezzo-esque, frail character undoubtedly comes to light: because the vividness, the

constantly contentually comprehensible "experience” tears apart abstraction, unconcerned with

its lofty aspiration, soon: certainty to be in secure possession of everything. And the valueful

[26], which clearly shows itself in the ethical realm, can be found just as much in the hellish

eeriness of the theoretical attitude.

The question as pure question was the product of the third stage. By turning its meaning against

the wellspring the product left its mother at once and wandered aimlessly in "unreal” form. But

it matures and celebrates its festival of completion in the Wise. Here the way of the "natural"

daemon has reached its destination. From there on it proceeds into the heights and depths of the

spiritual multiplicity. But now – preliminarily, of course – everything clears itself up, in order to

let the, by its essence, Unclarified most plastically stand out.

[II.5]

It’s Goethe, who is meant to exemplarily enlighten the entire sphere. He escapes the Unrealness

encountered previously. The daemonic is no longer sought out, all rites and incantations from
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the crudest uses of cultural customs to the ingenious deceptions of theosophical pseudoscience

may not conjure it up.

"Nature, mysterious in day’s clear light,

lets none remove her veil,

and what she won’t discover to your understanding

you can’t extort from her with levers and with screws.” [20]

But certainly: it reveals itself just soon enough to the observing gaze. Because Faust, who

awakens to self-reflection, having become surfeited with abstraction experiences the

indissolubility of the world through conceptual systems, experiences the defiance of the "Id”

birthing itself as the "Ego,” which resists all attempts to shove it into coherences and displays its

tauntingly grinning visage to all harmony and order. Because at last there always remains as

uncovered excess a Duo-Semic [21] and Even-more-Poly-Semic [22], which rejects any

principled classification. It is the Goethian phenomenon of the "situation,” namely the relations

of the given naturalness to man, in which this mysteriousness manifests: every success and every

effect, so far as it concerns the spiritual as well, is mysterious and "daemonic.” However the

empty form "daemonic” would be pale and without meaning on its own. It only gains its

meaning by transitioning through the bipolarity of good and evil. The daemonic, to cite the

famous words, "was not divine, because it seemed unreasonable, not manlike, because it had no

reason; not devilish, because it was beneficent; not English, because it often displayed

Schadenfreude. It resembled coincidence, because it displayed no consequence; it resembled

providence, because it pointed towards coherence. All which confines us seemed to be

penetrable by it; it seemed to arbitrarily reign freely over the necessary elements of our

existence; it contracted time and expanded space. Only in the impossible it seemed to enjoy

itself and to shove away the possible with disdain." [23] It is exactly this, which appears to the

observer as Stop! to the Explainable Posing-Itself, as that which toppels all Sense[6.1] again.

Certainly: it is not a constitutive category of the world-construction, which for the God who

"stirred from the outside", dissolved itself through a Sense-Synthesis [25] transcending our gaze,

which overlooks the cosmos in all-encompassing totality; but it is that which ever always

fractures at the demanded as a constituent and which has to retreat itself into the darkness of

inadequacy.

[II.6]

The process proceeds with necessity [15]: the wise man points towards his own transcendence.

Because he recognizes the contemplative tranquility of being all-observing, being

all-understanding, being all-validly-interpreting, despite all their theoretical superiority, as

ultimately inferior to the man acting meaningfully, who might not know everything or might not

even know anything, but who places everything under the domain of his demands and his

actions.

Thus the way leads evermore inward bound and ultimately disembogues into the center of the

soul.
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Here one – only reluctantly – concedes some room to the field of psychology, which intromits

the daemonic into the area beyond good and evil and which depicts the man, in whom the

daemon wreaks and wreaks and moulds, quite neutrally as one type among others in very

defined idiosyncrasy. The man in whom thus that ever-wandering and entraining daemon

usurped the throne is so far removed from the levity and ungraspability of a chaotic babel which

simply lacks anything that it could be grasped with, so far removed from things such as the

abstract-esque, soon void, having become a fanatical and aimless lifeform of the consequent

stubborn-headed man. For the daemonic man every situation in its Being-as-it-is [28] becomes

questionable and in need of an answer, whilst he himself, through the problematic nature and

idiosyncrasy of the given answer, through which in turn that stadia-esque that escapes the

Antinomy-Voided of the chaotic man so well, just like the Antinomy-Ravished escapes the

consequent, becomes a "daemonic” manifestation in the eyes of the psychological gaze. Because

here his own law of life is revealed, gently and consolatorily, even to the most impartial man: as

the man through a dark urge hidden to him manifests the consciousnesses of the right way in the

products of his actions. This bringing to life, this precipitous lighting up of a nearly forgotten,

but effective force, which blazes in one’s own Ego, appears fascinating, all categories of good and

evil, of sensible and insensible die out in their validness as torches and guideposts of the way

having become too faint, and the soldiers follow Caesar like the children follow the Pied Piper of

Hamelin.

But suddenly resounds in this ado that has been relieved of all valuefulness [26], in this witch’s

cauldron of those restlessly and unceasingly driving towards infinities the voice: of the alerter, of

the caller for new values, since the daemonic man will never be able to reach consummation.

That which drove the actions now becomes the action, that which originally promised to

surmount the realm, having become void of substance, of the consequent man of the

"enlightened" stage, now loses form [2] and substance itself and becomes merely the

obstreperous call for substance. Should this be the end?

No: for the dialectic rhythmics, which has shown the daemonic – having been robbed of its

home in the realm of abstractions – its place to once again, expels it once more from its gained

home. For the returning-again value peremptorily banishes it to the land of evil, because the

ethical life [27] has to place all unfreedom in its ward under imperial ban and excommunication.

In the border province the form [2] of Socrates becomes visible – through whom the

"Daimonion" is relieved of its activity, its immediate ability to intervene, and is thus merely

allowed to raise its finger as alerter of the bad and thus as door-opener to the abode of this noble

place.

[II.7.]

Now the end is in sight: for the claim that good as springing from the idea of freedom expels the

daemonic does not apply, benefitting previously flagellated formal imperatives [33]. Instead the

ethical life [27] of this last and ultimate stage sojourns in the once again blessed realm and gains

strength and pathos from experienced "transcendence.” He who interprets towards something

here, sins already or twaddles. And only in a short while may the forms be delineated.
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According to Kierkegaard the danger of sin for man is his proclivity towards anxiety.

But the least ethical [27] and most devilish is the anxiety about the good. This flight away from

the divine contents into the void space of the Ego is the daemonic. "The only thing that is truly

able to disarm the sophistry of sin is faith." [30] The Not-Being-Able-to-Believe, the anxiety

about salvation wants to create a foothold for itself through the daemonic, by raping and

distorting this Not-Being-Able-to-Believe into a Not-Wanting-to-Believe. Similarly in his book

The Spirit of Utopia, Ernst Bloch flagellates the daemonic as the unethical, as that which is in

need of supersession and expulsion: "What holds us in its inept and then venge ful hand:

blocking, tormenting, deluding us, the spider, the kill or be killed, the poisonous scorpion, the

angel of death, the demon of chance, of disaster, of death, the homelessness of everything

meaningful, the dense, banal, almost impassable mountain range separating us from all

Providence, the wizard of a “pious” panlogism-all that can not be the same principle that will

one day pronounce judgment, and then claim al ways to have been watching over us by

inscrutable, suprarational means, and, in spite of the “Fall” caused by our overweening pride, to

have kept us close to its heart." [31] Precisely this is being rejected: the claim of the daemonic to

be a principle and to be able to keep us safe and give us a home in a "suprarational" manner. For

the pathos transcendently beholden and through all eternities, through all heavens and hells,

through the imminently known ethical life [27] rejects everything heteronomous of ambiguous

[21], illegitimate daemony. "For we are mighty; only the unjust exist through their God, but the

just-God exists through them, and into their hands is given the consecration of the Name, the

very appointment of God who moves and stirs in us, the presensed gateway, darkest ques tion,

exuberant interior that is no factum but a problem, given as a prayer intd the hands of our

God-summoning philosophy and of truth." [32]

Here at the dénouement the gaze advances towards us and into our misery and through us and

with blasphemic faithfulness augurs changes and wonders.

[II.8.]

But at the end stands the downfall of the entire demonology, for the rutilating Messianic light

means the principal negation [5] and destruction of all things of the twilight and the useful role

of the Daemonic as the restlessly questioning has played its part in one last, all-surrounding

Unio mystica, which finds all rest in God the Lord.
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[Footnotes]

1. Yeshayahu – Isaiah – Chapter 6, translation by Rabbi A.J. Rosenberg

2. “Gestalt” (lit. form) used in the Hegelian sense (adapted from Goethe): an impermanent,

unresting state of an ever-changing idea does not exist in any empirical context and does not

exist for longer than a fleeting moment.

3. “Gebilde” (lit. constructions) used in the Hegelian sense: the manifestations of the objective

spirit such as art, customs, science, purpose bound objects, religion, law, technology, social

norms etc.

4. “Spuk” (lit. spook) means haunting, used in allusion to Max Stirner’s use of the term.

5. “Aufhebung” (lit. sublation) used in the Hegelian sense.

6. “Sinnanalyse” (lit. analysis of Sense itself) in allusion to the concept of Sinn.

6.1 “Sinn” (lit. sense/meaning) Sinn differs from Bedeutung (meaning) in so far as Bedeutung is

more objective and more exact, Sinn is more subjective. Sinn differs from “sense” in so far as it

always requires a context or a reference to an idea conceived by a person. So while each part of a

sentence or concept may hold a Bedeutung, it cannot have a Sinn as Sinn refers to the

overarching connection to different parts or ideas and therefore is greater than Bedeutung and

English “sense”

7. “Geist” (lit. spirit) referring to Hegel’s concept of it in absolute Idealism.

8. David Hume’s Is-Ought Problem.

9. Edmund Husserl.

10. “Daimon” from ancient Greek δαίμων, derived from δαίεσθαι (daíesthai) meaning “to

separate/allocate.”

11. “Zauberkausalität” (lit. magic-causality), coined by Wilhelm Wundt in the section "Die

Anfänge der Philosophie und die Philosophie der primitiven Völker" (the Beginnings of

Philosophy and the Philosophy of Primitive Peoples) in his 1909 work Allgemeine Geschichte

der Philosophie (General History of Philosophy) on page 21, published by B.G. Teubner, Berlin.

12. Karl Jaspers, a professor at Heidelberg in 1920 for whose seminar this essay was written in

response to "Weltbilder." (lit. images of the world/worldviews), the second chapter of his 1919

work Psychologie der Weltanschauungen (lit. Psychology of Worldviews).

13. Referring to the ancient Greek term ἐντός οὐρανοῦ (ouranoû entós) literally “within the

vaulted sky,” Xenocrates believed the cosmos was separated into three spheres, the sun made of
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fire and the first density, the moon made of air and the second density, and the earth as a mix of

fire and water and the third density. These densities as derivatives of the ἀόριστος δυάς (aóristos

duás), the unlimited two, are contrasted with the porous, τὸ μανόν (tó mānós), such as fire, air,

and water. In his view neither of the two alone can produce a soul, but he doesn’t differentiate

these elements any further than through the numbering of the densities. The Jewish philosopher

Philo of Alexandria adapts this concept where these daemons exist in this air-space between the

heavenly vault, the moon, and the earth. Some of them may take corporal form while others may

just exist, he believes these daemons are the angels the scriptures speak of with some serving the

Lord and others, evil angels, driven not by virtue and wisdom but worldly lusts.

14. “Auf-Klärung” Aufklärung means enlightenment in German, but spelled like this it means

clearing like a clearing of the heavens, as “Klärung” mean clearing and “auf-” means “on” as in

“aufräumen” (to bring things in order/to clean things up) so by deconstructing the term he

likens it to an act of clearing and cleaning the firmament of the stars.

15. “Notwendigkeit” (necessity) used in the Hegelian sense.

16. Anthony Ashley Cooper, 3rd Earl of Shaftesbury, "Part 2. The Moralists; a Philosophical

Rhapsody. Sect. 5.” Characteristicks of Men, Manners, Opinions, Times Vol. 2" 1744, pg. 325,

self-published

17. Lukács, Gyorgy. “The Historico-Philosophical Conditioning of the Novel and Its

Significance.” Essay. In The Theory of The Novel: A Historico-Philosophical Essay on the Forms

of Great Epic Literature, translated by Anna Bostock, pg. 90. The Merlin Press Ltd., 1971

18. “Ahasveric” from Ahasverus referring to the Wandering Jew

19. (placing something) “vis-à-vis du rien” (French) means literally “placing something face to

face with nothing” although “vis-à-vis” is a common gallicism in German colloquially meaning

“opposite to” or “across from.”

20. Atkins, Stuart. “Part One of the Tragedy – Night.” Faust I & II, by Johann Wolfgang von

Goethe, vol. 2, Princeton University Press, 2014, p. 53, lines 672-675. Goethe’s Collected Works

– Updated Edition.

21. “Zwei-Deutiges” purposely hyphenated version of “Zweideutiges” (lit. ambiguous which

opens two possible interpretation) but in the fashion Lukács uses the hyphen for emphasis, the

of the compound word is stressed by separating it into its parts this way

22. “Noch-mehr-Deutiges” purposely hyphenated version of “Mehrdeutiges” (lit.

ambiguous/polysemic) with a “Noch-” added in front to create a neologism incorporating the set

phrase “noch mehr” meaning even more in a stylistic allusion to Bloch and his use of terms such

as “Noch-Nicht-Sein” (not-yet-being)
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23. Goethe, Johann Wolfgang, Vierter Teil, Zwanzigstes Buch, “Aus meinem Leben. Dichtung

und Wahrheit,” 1833

25. “Sinnsynthese” (lit. synthesis of meaning/Sense), synthesis used to refer to the concept of

synthesis as the result of sublation in Hegelian philosophy here, “Sinn” used as previously in the

text.

26. “Werthafte” and “Werthaftigkeit” (lit. that which has value and the state of having value)

translated as valuefulness as an antonym to valuelessnes. The term valuefulness was chosen

deliberately because of its connection to developmental psychology usually for example on page

8 of Experienced Freedom and Moral Freedom in the child’s Consciousness by F. J. J.

Buytendijk

27. “Sittlichkeit” (lit. state of being according to customs) used in the Hegelian sense and

therefore translated as “ethical life”

28. “So-Sein” (lit. So-Being or Being-Thus) is a term stemming from Nietzsche’s Nachlass and

his concept of facticity of reducing the possibility (“so-oder-anders-sein-können,” lit.

“can-be-thus-or-otherwise”) to the actuality of being-thus (“So-Sein”) or

being-thus-and-not-otherwise (“so-und-nicht-anders-sein”) this concept is commonly found in

Marxist and other receptions of Nietzsche most notably in Martin Heidegger’s 1927 work Being

and Time. The translation Being-as-it-is was chosen for that reason as it used in the John

Macquarrie & Edward Robinson 1962 translation of Being and Time and will be the most

familiar examination of the term in a work responding to Husserl although the work was

published after Löewenthal’s essay. The term is translated simply as being-thus by Herman W.

Siemens in his 2015 essay Nietzsche’s Conception of “Necessity” this translation was not chosen

as it is more obscure and has no connection to Husserl.

Macquarrie, John, and Edward Robinson, translators “I - Exposition of the Task of a

Preparatory Analysis of Dasein.” Being and Time, by Martin Heidegger, Blackwell, 1962, p. 67.

Siemens, Herman W. “Nietzsche’s Concept of ‘Necessity’ and Its Relation to ‘Laws of Nature.'”

Nietzsche and the Becoming of Life, edited by Vanessa Lemm, Fordham University Press, 2015,

pp. 82-102.

29. “Unsittlichste” (lit. that which adheres to customs the least) and “Unsittliche” (lit. that which

does not adhere to customs) used in the Hegelian sense and therefore translated as “least

ethical” in the former case and “unethical” in the latter case in reference to Hegel’s “Sittlichkeit”

30. Thomte, Reidar, translator. “Anxiety About Evil.” Concept Of Anxiety, the: a Simple

Psychologically Orienting Deliberation On The Dogmatic Issue Of Hereditary Sin (v. 8), edited

by Reidar Thomte, by Soren Kierkegaard, Princeton University Press, 1980, p. 194.
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Schrempf, Christoph. “Der Begriff Der Angst” Zur Psychologie Der Sünde, Der Bekehrung Und

Des Glaubens, by Søren Kierkegaard and Christoph Schrempf, Leipzig – Druck Und Verlag Von

Fr. Richter, 1890, p. 118.

31. Wellbery, David E. “Karl Marx, Der Tod und die Apokalypse – The True Ideology of the

Kingdom.” The Spirit of Utopia, edited by Werner Hamacher, translated by Anthony A. Nassar,

by Ernst Bloch, Stanford University Press, 2000, p. 274.

“Karl Marx, Der Tod and die Apokalypse.” Geist Der Utopie, by Ernst Bloch, München Und

Leipzig – Verlag Von Duckner & Humbolt, 1918, p. 441.

32. This final appeal was not present in all printed versions of Geist der Utopie

“Karl Marx, Der Tod und die Apokalypse.” Geist Der Utopie, by Ernst Bloch, München Und

Leipzig – Verlag Von Duckner & Humbolt, 1918, p. 445.

Wellbery, David E. “Karl Marx, Der Tod und die Apokalypse – The True Ideology of the

Kingdom.” The Spirit of Utopia, edited by Werner Hamacher, translated by Anthony A. Nassar,

by Ernst Bloch, Stanford University Press, 2000, p. 278.

33. Referring to Kantian moral imperatives, much derided at the time.


